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Question: in the Qur'an we read: 


Yet they attribute to some of His servants a share with Him [ in his godhead ]! truly is man a blasphemous ingrate avowed ! What! has He taken daughters out of what He himself creates, and granted to you sons for choice ? When news is brought to one of them of [ the birth of ] what he sets up as a likeness to [ God ] Most Gracious, his face darkens, and he is filled with inward grief ! Is then one brought up among trinkets, and unable to give a clear account in a dispute [ to be associated with God ] ? And they make into females angels who themselves serve God. Did they witness their creation? Their evidence will be recorded, and they will be called to account ! [ Qur'an 43:15-19 ]  

Does the expression: "Is then one brought up among trinkets, and unable to give a clear account in a dispute [ to be associated with God ? ]" refer to women ? Does this expression indicate that according to the Holy Qur'an women are not strong in argumentation [ as some commentators have concluded from this verse ] ? 

 

Answer 
__________________________


Assalamu alaykum. Thank you for your question. It is often useful in interpreting a verse to look at the context in which the verse is mentioned. Shayk Sohail Navid Malik Hanif [ instructor in Arabic grammar at the Qasid Institute of Arabic language in Amman ]  explains these verses [ 43:15-19 ] excellent in their proper context: 
As is quite evident the verses are discussing the pagan Arab belief that Allah had daughters. The Qur'an here debates this claim with them on a number of levels, each appealing to a particular part of the listener's heart and mind. The pagans acknowledged that there was one supreme Deity, as mentioned in verse 9 of this very Sura. So what need has He to have daughters and what is the connection between them ? Here a number of arguments have been presented.

1. They made for him a part from among His servants - This is a clear contradiction. A child is a part of the parent which then detaches itself upon birth. Are these daughters a physical part of Him that has detached itself when He gave birth to them ? This is impossible as it leads to the conclusion that God actually has parts, and is therefore subject to space and time. Anyone subject to space and time cannot be the creator of the two and what they contain. [ the detailed exposition of this statement is studied in the books of Islamic theology ]. Did this child originate in time ? If so then how can it be a god as it is more like a thing created, like the rest of creation? Or perhaps it has always been there ? If it was always there, then how can it be termed a child ? There are actually many rational arguments that may be presented against this, and it is thus safe to say conclude that the very declaration, that god has children, is impossible..

2. Is not all perfection for God ? - A second argument presented in these verses is less of an intellectual argument, and more of an emotional one. Often emotive statements are more likely to move the listener than a dry logical statement. Daughters were clearly inferior to sons, in the eyes of the Arabs, as in most traditional societies. Life was tough and families had need for physically strong sons that would bear the burdens of life and see to the well being of the family. Life was also violent, and families and societies were in need of men to defend them against their enemies. Life was a constant struggle against unjust rulers and systems, and families were in need of able sons that could stand before a crowd, be taken seriously and argue to attain justice or fight ferociously if denied. This is why, as mentioned in the above quoted verses, when they were given the news, termed good news in the Qur'anic expression 'bush-shira', that they had a daughter, they would get enraged. If God deserves every trait of perfection, then how is it that they have chosen only sons for themselves and yet assigned daughters to Him ? Is this not actually belittling God as they deem themselves too good for what they then ascribe to God ? This is, of course, not a rational argument as assigning sons and daughters to God is impossible either way. Rather this is to hit at the emotions of the listeners and to show the complete foolishness of these people who, not only is their belief baseless, but it is also senseless. Yet in the name of this senseless, proof-less belief they fight reason when it comes to them and hold their heads up in pride. People who are proud are hard to convince through ration, but their emotions can certainly be stirred. This is why the next verse brings to forth the petty nature of daughters in the eyes of these people : "Is then one brought up among trinkets, and unable to give a clear account in a dispute [ to be associated with God ] ? " Girls were decorated with jewellery and pretty dresses from a young age, indicating their innate, delicate nature. They were also not deemed strong enough in traditional societies to stand up and fight against injustice. Why would they ascribe something,  which in their own eyes is of no use to them, to God ? It is for this powerful, rhetorical purpose that the verse was revealed. As is quite evident, this verse is very effective at showing the listener what a complete mockery these people have made of their religion, and is likely to cause doubts in the hearts of its adherents. The Arabic expression is even more derisive and hard-hitting than the English equivalent.

3. Did you see this happen ? - The final argument against their claim is, "did you see it happen ?" Something that makes no sense to the mind, or to the heart, can only be adopted if it was personally witnessed, so the final, conclusive, statement in this exchange is, "did they witness their creation ?" 

4. Watch out ! - These clear verses are finally concluded with a threat. If people are not moved by clear arguments, they might be moved by a look at the consequences. 'Their evidence shall be written down and they shall be questioned.' In matters of belief the Qur'an urges people to reflect on reality and reach conclusions that are sound. Incorrect conclusions are shown to be wrong with a variety of arguments. Different people are moved by different things, the various arguments employed are intended to move everyone with what is appropriate for them. It is quite clear then that the purpose of this verse was not to dictate how we should look towards females or to show their standing in Allah's eyes. The Prophet [ Allah bless him and give him peace ] actually showed people that it was a great blessing to be given daughters. "Whosoever takes care of two daughters until they come of age will come on judgment day, with me and him like these two" - and he held his two fingers together. [ Muslim ]. He also said, "The most complete of the believers in faith are the most excellent of them in character and the best of them are those who are best to their wives." [ Tirmidhi ]  [ Fatwa by Shayk Sohail Hanif ] 


Harun Yahya confirms that the verse in question refers to the pre-islamic view on women:



As a consequence of this bigotry, most societies still discriminate against women. This misguided view of women has revealed itself in various ways. Especially in the past, women were subjected to barbaric behavior. For example, Allah reveals that girls were considered so worthless in some societies that their fathers buried them alive as soon as they were born: ". when the baby girl buried alive is asked for what crime she was killed" [ Surat at-Takwir: 8-9 ]

In other verses, Allah speaks of people whose faces turned angry upon learning that they had a new daughter and hid in embarrassment from their people:"When one of them is given the good news of a baby girl, his face darkens and he is furious. He hides away from people because of the evil of the good news he has been given. Should he keep her ignominiously or bury her in the ground ? What an evil judgment they make !" [ Surat an-Nahl: 58-59 ] 

Allah also reveals that such people considered their daughters to be pretty things who were incapable of standing up for themselves: "When any of them is given the good news of the very thing that he himself has ascribed to the All-Merciful, his face darkens and he is furious. "What! Someone brought up among pretty trinkets who cannot produce a cogent argument !" [ Surat az-Zukhruf: 17-18 ].  1
Dr. Muhammad Abdel Haleem in his footnote on the verse in question also confirms that the expression: "Is then one brought up among trinkets, and unable to give a clear account in a dispute [ to be associated with God ] ?" refers to the pre-Islamic view on females. In his foonote on the verse in question [43:18] we read:



This was the pre-Islamic opinion. One poet boasted that he was inspired by a male, rather than a female, shaytan.  2 



This interpretation is strongly supported by the fact that all previous verses in this Surah deal with the hypocrisy of the pagans or pre-Islamic Arabs.  The pagans had a low [ negative ] view and strong dislike for daughters, yet they attributed daughters to the Allmighty. For this reason Allah tells us in the Holy Qur'an that:



When news is brought to one of them of [ the birth of ] what he sets up as a likeness to [ God ] Most Gracious, his face darkens, and he is filled with inward grief ! Is then one brought up among trinkets, and unable to give a clear account in a dispute [ to be associated with God ] ?  [ Qur'an 43:17-18 ]



As one can see verse seventeen exposes the hypocrisy of the pagans. Here Allah Allmighty points out: "how can they hate something which they set up as a likeness to God ? ". Verse eighteen follows up immediatly after this message and should therefor be read and understood within the context of verse seventeen. In other words verse eighteen also deals with the hypocrisy of the pagans. Here Allah Allmighty continues in exposing their hypocrisy by asking them a question [ which is based on their beliefs and thoughts on the female gender ]: " Is then one brought up among trinkets, and unable to give a clear account in a dispute [ to be associated with God ] ?". In other words Allah Allmighty is saying: "How can you people attribute to God [ who is perfect and free from any defects ] daughters which in your eyes are seen as useless [ something which is brought up in ornaments ] and weak [ unable to make a plain argument in a dispute ] ?". Allah shows us how foolish these people are, because they attribute to God something which they themselves strongly dislike and view as useless and weak. This was the purpose of the verse. 


 

Another possible interpretation
____________________________________________

 

Other scholars have said that the reference in this verse [43:18] is to the idols which were bedecked with ornaments. The inability of the idols to speak is adduced by Abraham as an argument against their divinity [21:63], and the same inability of the idols to answer the prayers of their devotees is advanced as an argument against the divinity of the golden calf [20:89]. In the past scholars like Ibn Zayd and Al Dahak have said that the  ending of this verse: "and unable to give a clear account in a dispute" refers to the inability of the idols to speak. It should be borne in mind that the 2 doctrines, taking the angels as daughters of God and worship of female divinities, were in some way connected with each other in the Arab mind. This is not only clear from what is stated here and in 37:149 -153 but also from another early revelation. After mentioning the three female idols Lat, 'Uzza and Manat, and denouncing their worship [53:19 -23] , the Holy Qur'an goes on to speak of the doctrine of the angels being taken as daughters of God [53:27] , thus showing the close relation in which the two doctrines stood. And Allah knows best.
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